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1. Prelude  
 
Political psychology is relatively a recent field of study for attracting the attentions 
of students of political science. Among the several issues involved, the question 
about the psychological evolution of political actors in their individual and group 
setting is one of the most important ones. Some seminal research findings have 
crudely shown that the processes in the growth political psychology of actors 
tend to follow certain identifiable patterns. These scholars are trying, moreover, 
to explain scientifically how these psychological processes influence decision 
making of government leaders, in the bad or good. For them, there are always 
psychological factors behind every political decision operating at the 
backgrounds where the manner of self-definition is exactly at the center.  
 
The most popular scientific project on this issue is the application of the 
fundamental behavioral theory of Sigmund Freud. as he revised it in 1926. Freud 
identifies three imaginative sites in the brain of human beings, which interact in 
determining the behaviors of actors in society—Id, Ego and Superego. Political 
psychologists redefined these Freudian mental parcels for their purpose.  
 
‘Id’ in political psychology refers to the part of the human brain that, by its division 
of labor, hosts the heavily sensational or emotional traits, decisions, actions and 
tastes of the human individual. ‘Ego’ implies to the other part of the brain marked 
by more stable, rational and in-side-out views and understandings of the self. 
‘Ego’ represents the ideally most balanced and most refined logical stance in the 
behaviors and actions of the actor. ‘Superego’ comes as the third part of the 
brain that harbors vivid psychic trends resulting from either the reversal of ego to 
emotions or its maturity into unbounded moral, judgmental and emotional poles 
in relation to ‘others’, hard to correct.  
 
With all intrinsic methodological and technical limitations aside for the time being, 
this approach may pinpoint raw and rough trends in the analysis of political 
behavior, ways of defining the self, and making any set of state decisions. Now, 
let us apply this to the study of Eritrean political psychology, specifically to the 
crucial issue of Eritrean elite level ‘self-definition’. The emphasis on the 
psychology of ‘self-definition’ is a central theme as it is the agreeably exact 
location of significance. How one defines the ‘self’ gives birth for either the 
‘original sin’, the ‘Adam’s Apple,’ in the bad sense, or the ‘first holy ordinance’ in 
the good sense affecting all subsequent chains of behavior, decisions and 
actions.  
 



I firmly argue that this approach, more or less, could explain the evolutionary 
process of the Eritrean (by ‘Eritrean’ hereafter, I mean value creators and onion 
leaders) political psychology.           

 
2. History behind the Eritrean ‘Self-Definition’  
 
The sociologist historian J.E. Hobswam was completely correct in his placing 
‘history’ as the kernel of the pains and ecstasies in the process of political self-
definition by any society. The reasons are well understandable. History bears 
within itself inextinguishable memories of the past that shape the attitudes and 
behaviors of a community toward themselves in relation to their foes or bad time 
friends. History is also the supplier of unquestionably accepted values, images 
and myths about oneself that greatly survive intergenerational successions. 
History, more or less, marks rationally the immediate parcels of concrete 
references for a society to interpret and explain existing successes as well as 
challenges mostly in relation to ‘others’. Thus, for Hobswam, history and its 
present interpretations undoubtedly influence the manners of decision-makings 
by state leaders of equally the present age.  

 
Eritrea and Eritreans scarcely stand an exception to this generalized 
Hobswamian rule. Eritreans must have heard when Italians after their successful 
unification project in 1881 invoked the golden historical days of the Great Roman 
Empire from around the 1st to the 5th centuries or Iraqis citing the Great 
Babylonian past, etc. I have learned from my readings and experiences that this 
project has proven by far the most challenging pain for the Eritrean elite. The 
Eritrean mind has obviously pursued, at least, two divergent paths of defining the 
Eritrean historical past, from which its heroic fight for independence has had to 
earn its legitimacy. It may not be a surprise to learn that young Eritrean scholars 
diverge from old scholars as well as the existing ruling elite.   
.  
As the Eritrean scholar Berketab Redi1 notes, Eritrea got its inception from the 
political interplay between Italy and Ethiopia, and not out of any internal 
dynamics or any other factors. I do not feel any confusion to understand 
Berektab’s point to have meant this: a scholar could understand Eritrea’s history 
only by studying it in relation to Ethiopia and Italy. This argument, of course, goes 
headlong against Richard Reid’s2 (probably a European scholar, more Eritrean 
than Isayas Afeworki himself could feel) and Bereketab Haibteselasse’s bitterest 
argument that Eritrea is a ‘self-contained and legitimate historical existence’. 
Richard Reid erected a project of deconstructing Ethiopia in order to construct 
Eritrea. The clearest scholarly trends among many other past and present 
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generations of Eritrean scholars, however, have been that they share more of the 
ideas of young Bereketab than the conservative Bereket Habteselasse.  
 
In short, when Italians set their feet on the very soils of present Eritrea as early 
as the late 1880s, they did never find it as no man’s land. They rather paid the 
worst price that a second rate and latecomer colonial power could sustain until 
they finally formalized their occupation through Treaty with Emperor Minilk in 
1889.3 .   
 
From this, one can iron out three paradoxical challenges affecting the ‘self-
definition’ project of present Eritrea. Firstly, by its initial origination, there was no 
an intention to mould present Eritrea4 as a political or administrative entity by its 
active creators-Italians and passive creators--Ethiopians. While Italians intended 
Eritrea as a colonial springboard to occupy finally the whole of Ethiopia, 
Ethiopians agreed for Eritrean creation and placement under Italy for political and 
military expediencies. For Italians, in other words, Eritrea was the beginning of 
the end in their long march from the north to the center. For Ethiopians who were 
equally marching from the center to the south, Eritrea was a price paid to 
appease the appetite of colonial Italy so that to have checked its advances there 
beyond Mereb River. Secondly, Italy curved up Eritrea not in from ground zero 
fashion as other colonizers did elsewhere, in the political sense of the term.  
They formed it by surgically cutting the majority population out of an existing 
empire—Ethiopia and by crushing other autonomous Muslim sultanates. Thirdly, 
while almost all other colonial powers preserved their territories by the canon, 
Italy preserved Eritrea by the pen. Even, the Ethiopian Adwa victory did not 
change the statuesque, controversies aside.5 
 
From military points of view, Italy was a loser in Eritrea, an entity, which owned 
two ports along the Red Sea vis-à-vis Ethiopia, which turned itself landlocked 
almost willingly. As the direct outcome of the above paradoxes, Eritrea, created 
for other purposes, became one of the smallest states in terms of geography and 
demography at the attainments of its independence in 1991. Djibouti had a 
similar pattern of creation but the victor status of its colonizer, France, 
compensated it up with the void that adversely affected the Eritrean phenomenon 
as a creation of defeated Italy in 1941.  
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This left Eritrea alone only with itself to undertake the subsequent liberation war 
and writing its ‘self-definition’ out of these messy paradoxes.   
 
3. Psychological Trajectories of the Eritrean Self-Definition  
 

As compared to the pre-1961 period, this decade represented the Id stage of 
Eritrean self-definition for many political reasons. Two historical precedent 
episodes help to clarify why this decade symbolized the U-turn in the Eritrean 
mind to Id level political psychology.  
 
The first was the formal recognition in 1887 by Emperor Minilk of Italian colonial 
seizure of Eritrea through the Wuchale Treaty was one. This incited sense of 
‘official betrayal by Ethiopia in the minds of the Eritrean elite. Nevertheless, the 
odd feeling failed to gather any potent momentum in hastily curving up a self-
contained Eritrean self-definition.  
 
The second came in the time between 1923 and 1935 while emperor Haileelasse 
I was in office greatly faced with the imminent Italian danger of war from Eritrea. 
The emperor in his attempt to diplomatically deny an adequate reason d’être of 
war against Ethiopia laboriously worked for the final demarcation of the border 
with the Eritrean colony. He, by this, strategically pushed Eritrea and its 
populations from all possible links and memories of shared history and traditions 
in the past. His efforts failed but the Italian invasion brought with itself its defeat 
in 1941. The emperor did not waste a minute to brush aside all what he did 
before the war to claim Eritrean incorporation in to his empire.  
 
3.1. 1962---1972: the Decade of Eritrean Id 
 

Worse than the above, Emperor Haile Selasse silently intrigued against the 
Federal Act and the autonomy of Eritrea that led the Union into its demise in 
1960. The emperor naively maneuvered for the disillusion of the federal act later 
than Eritrean elites began feeling its meanings in practice after a decade.            
 

This provoked the first Id level reaction among Eritreans, the emotional stage of 
political psychology in the evolution of Eritrean self-definition. As such, Id set 
Muslim Eritreans, for the obvious religious reason, on emotional ablaze against 
every thing imperial and, of course, Ethiopian. Id however could not coordinate 
and systematize the outburst of Eritrean anger, natural to this stage.  At this 
stage, what mattered in the Eritrean mind went beyond its horizon of aggrieving 
the imperial action as inappropriate but as an outcome from identity differences. 
This was where the Eritrean Id initially began to operate.  
 
Id ringed now and then that backward, illiterate, feudalistic, Christian, imperial 
and Amhara Haileselasse tricked and degraded the advanced, educated, 
industrial, and republican Eritreans, especially Muslims. Eritrean identity 
cleavage soon bubbled up to tower over other grievances because not only the 
emperor came of an Amhara ethnic background but also almost all educated 



Amharas supported his Eritrean policy.  The Emperor was equally brutal for the 
rest of Ethiopians. Id told the Eritrean mind that these elites did not have the 
heart and the insight to appreciate critically the Eritrean plight because they 
never knew that Eritreans were better than they were.  
 
 How to change this intolerable state of affairs was the logical question borne out 
of this level of Id operation. Because the imperial state was far stronger than any 
combined Eritrean resistances. Id itself supplied the answer: through protracted 
guerrilla warfare. At reaching this dubious decision, the Eritrean mind became 
ever more restless and abhorrent toward whatever the Amhara emperor and his 
fans said about Eritrea. Id soon justified death at the battlefield rather than 
surrendering to a brutal imperial rule. The Eritrean mind therefore ordered the 
Eritrean body to move in search of justice through the gunpoint and started 
journey. The result of Id emotions and actions was the birth of the Muslim-
dominated Eritrean Liberation Front-ELF and its start of guerrilla warfare in its 
own ethno-religious social base areas6.           
 
The Muslim Eritrean arousal soon sent signals of agitation along similar lines of 
emotional reactions among Christian Eritreans.  However, the then ELF was far 
below satisfying their burning youth Id. The movement was short of broad based 
Eritrean visions and programs. It was suspicious of Eritrean Christians; it was 
also myopic in that its views of the future independent Eritrea confined to strong 
hatred to Addis Ababa.  The Muslim arousal guided the young Isayas Afeworki 
and his comrades at the time when they left Addis Ababa to join the armed 
struggle in the 1960s.  At this stage, such a dangerous decision could never be 
possible without an adequate level of emotional arousal over perceived or actual 
injustices from outside. Despite this, the ELF Id told clearly Isayas and his friends 
that the Eritrean plight for self-definition traveled the wrong way. 
 
When the company of Isayas splintered away from ELF and established the 
Eritrean Peoples Liberation Front--EPLF in 1973, the psychological evolution of 
Eritrean self-definition entered its second and higher phase---Eritrean Ego.7 
 
3.2. 1973—1991: the Golden Ego Age of Eritrean Self-Definition  
 
This perfect ego stage of the Eritrean self-definition found pronounced 
expressions through the first EPLF drafted political program (probably by Isayas 
Afeworki himself)--We and our Goals--Enena Alamana in 1973. This stage put an 
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end to the confusions and scattered views of the Eritrean self-definition by its 
rational, critical, corrective and progressive evaluations and views of every thing 
in Eritrea and outside. One may identify three ego-level versions out of this EPLF 
program testifying its break away with the Id past of ELF and the Eritrean 
movement, 
 
Firstly, it defines the Eritrean people in the modern version of political science 
definition for a political society aspiring for independence. It specifies Eritreans as 
populations living on the territory curved up by the Agreements of Italian 
colonizers and Ethiopian rulers at various times since 1885. In other words, it 
brought the Eritrea population together with the territory they settled since 1885 
up to 1973. 
 
Secondly, the program made it clear that the goal of Eritrean movement was 
primarily political, for the liberation of the Eritrean people from alien rule8. It 
strongly underlines the restoration or the making of justice for all Eritreans denied 
by external forces. It emphasizes revolutionary struggle as the major instrument 
of struggle for libration. By this, the program closed all leeways for religiously 
partial and ethnically sectional directions of the Eritrean movement acutely. 
 
Thirdly, and more importantly, the EPLF explicitly outlined and identified its front 
line target enemies in Marxist-Leninist phraseology to include the Ruling Circle in 
Ethiopia, and not the oppressed people of Ethiopia at all. It brings international 
imperialism to the side of these ruling circles as external enemies of the Eritrean 
freedom struggle making them strategic enemies, too. The program envisioned a 
secular state of Eritrea and a nationalist front making calls for arms for all 
Eritreans symmetrically.    
 
As practice showed, this ego-stage political program of Eritrean self-definition did 
not take too much time to win the hearts of Eritreans. EPLF emerged as a most 
disciplined and best-organized liberation front even by world standards with 
vibrating revolutionary zeal and commitments. It pioneered a freedom fight of 
peoples by combining the ideals and practical guidelines of broad-based social 
revolution involving all socially disadvantaged social groups in Eritrea—women, 
farmers, Muslims, and others and politico-military strength under strictly 
centralized leadership and politically consciously guided purpose. With the 
intensity of the freedom fight growing deeper, EPLF progressed to practice a 
philosophy of self-reliance that contributed a lot for wartime innovation.9  
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Externally, the ego-age of Eritrean self-definition sought and tolerated close 
politico-military comradeship with progressive Ethiopian forces, first, with EPRP, 
and latter, with TPLF. It voluntarily shared its guerrilla and organizational 
experiences to the best of its capacities. This led the EPLF to cultivate a realistic 
Eritrean self-definition as people paying sacrifices for the just cause of lost 
freedom from an oppressive ruling circle in Addis Ababa, which was oppressive 
for the Ethiopian people equally. This goal and commitment continued to echo as 
a cohesive motto uniting anti-Derg forces after the demise of Haile Slassee’s 
regime in 1975.  
 
The ego golden age of Eritrean self-definition by EPLF began to assume a 
strangely divergent course after 1982 following the astounding reversal of Derg’s 
Red Star Annihilation Campaign, apparently for three motivating factors. First, 
the abortion of the most dangerous Red Star Campaign to the Eritrean total 
cause of liberation created temptations in the Eritrean mind to monopolize 
unilaterally history through denial of TPLF’s crucial military contribution. Second, 
the repeated propaganda of the Derg regime that equated the separation of 
Eritrea with the beheading of the Ethiopian body gradually developed an 
unrealistic sense in the Eritrean mind of being more important to Ethiopia than 
vice versa. Third, the bitterness and severity of the war, that earns Fatman’s10 
metaphoric expression as even the stones are burning,  reinforced by a massive 
presence of Derg;s army in Eritrea slowly convinced the Eritrean mind that the 
war was interstate and between two separate identities—Eritrean-ness versus 
Ethiopian-ness.  
 
This ushered in the move of the Eritrean psychology to its third phase of self 
definition—super ego, meaning, every other one knows who we are.     
 
3.3. Since 1991: the Super Ego Stage  
 
When this Eritrean ego stage crippled into its culmination point in 1991, TPLF-
EPRDF, on its part, made one of the most incredible advances to Addis Ababa 
within unusually brief period of decisive military debacles against Derg. Within a 
difference of a week, the relatively senior and larger EPLF, ethnically dominated 
by Tigrigna-speakers, took control of Asmara, capital of small Eritrea, while TPLF 
dominated EPRDF overrun Addis Ababa, capital of larger Ethiopia. Both 
Liberation Fronts passed into a different stage of their growth with many 
commonalities as well as entirely differing domestic and international 
assignments. Regime formation, rehabilitation, peace and stability were some of 
common tasks in the respective countries. While these were positively agreeable, 
the differing tasks including state reorganization, economic policies, financial 
relations, etc, continued with apparent silence.    
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What was the message of this silence, particularly,  on the part of the new Red 
Sea state phenomenon, Eritrea? It is difficult now to give a precise answer for 
this difficult question.  However, careful examination into what patterns of values 
and actions on both sides of the counter continued to surface themselves since 
1991 evidently suggest that the Eritrean silence must have meant this: we 
Eritreans should not tell how Ethiopian leaders should behave toward Eritrea 
regarding our national interests; they know it and they know us, too, very well. 
Unfortunately, ‘they know us’ understanding and self-image in the basics of 
international relations is a concise psychological representation of political super 
ego.  By this the Eritrean question on how to live with the former enemy of 
Ethiopia with exchanged, in Ruth Eyob’s terms11, ‘hegemonic status’ got an 
outright answer but from one direction only.  
 
Historically, many state leaders suffered serious super ego borne messes12. The 
Russian giant novelist, Leo Tolstoy, records that Napoleon of France replied in 
1807 for a peace overture by the Russian Monarch in his letter with these words:’ 
that we do not know Russia and Russians does not change the fact that you, 
Russians,  know us--me, my army and my people, the French. Napoleon, guided 
by this political psyche, controlled Moscow with half a million French soldiers but 
had had only 60 thousand surviving ones at his arrival back in Paris in retreat.  
 

 Back to Eritrea, it could hardly be surprising that the fresh mood and ‘self-image’ 
of Eritrean mind in the early 1990s depicted the Eritrean ‘self-definition’ in the 
prism of what Medhane Tadese calls ‘myth of invincibility’. President Isayas 
reiterated this, at summit level, in his speech at their advent of Asmara a week 
before the collapse of Derg in Addis Ababa. He said, hereafter, we shall never 
allow any war to transpire on the Eritrean soil. Isayas repeated similar words in 
his address during the Transitional Conference, 1991, in Addis. He emphatically 
asserted that he attended the Conference as an invited observer only; and the 
Eritrean affair got ultimately a final answer through heroic sacrifice. For politicians 
and generals, this was undeniably a speech by the victor. Of course, Ethiopian 
leaders also agreed that the dialectical stage of the Eritrean struggle exhausted 
its zigzagging journey before Esayas said it himself. 
 

For analysts, however, Isayas’s speech goes beyond the explanation of the 
apparent shift in the regional balance of power in Eritrea’s favor. As such, the 
message of his statement again called for Richard Ried back by way of applying 
his thesis of the ‘puritan Eritrean history’: Eritreans fought not to win the formal 
nodding heads of Ethiopians, nor did they fight for Eritrean separatism or 
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secession, but for the restoration of the historically different and independent 
Eritrean state. This Eritrean psych quickly assumed a national proportion across 
the board repeatedly asserted as the catchphrase of the new government. Top-
level officials of the Eritrean government openly showed super ego diplomatic 
dispositions in their managements of international juridical duties of the ‘good 
state’ with their eyes set always on Ethiopia.    
 

A few days before the conclusion of the referendum on the Eritrean fate by the 
Eritrean people in 1993, Haile Menkorios, the then ambassador to Ethiopia firmly 
said: Eritrea did not fight for referendum, but for freedom. What would happen if, 
by some miracle, the Eritrean people opted for ‘Unity’ rather than 
‘Independence’? For many, this question really appeared to be a political naivety 
except for Eritrean leaders. Menkorios expressed the official position of his 
government in Asmara: if Unity became the outcome, this would again induce 
another referendum: Unity with whom? Sudan, Yemen, Djibouti or Ethiopia? 
Despite this, still, mental wavelengths in the official statements of their respective 
policies between the two governments did not diverge even slightly. 
 

Some years latter, a foreign journalist got a chance to interview one of the top 
liberation leaders of Eritrea, probably, the then Minister of Foreign Affairs, Haile 
Woldetensea. The focus was ‘democracy and democratization in Eritrea.’—what 
is the view of your government on the question of democracy? Haile answered 
the following: 
 

Our understanding of democracy as Eritreans is a continued struggle for 
insuring emancipation. Emancipation for the Eritrea mind is not a goal 
suspended in a distant cloud; it is our way and interpretation of Eritrean 
life. We fought for it; and, we will continue to walk on it. We fought for 
emancipation; and never to democratize our state institutions like what 
Ethiopians are doing.   

 
Super ego became now an ever more consolidated Eritrean value as years went 
by until a policy statement for the behavior and practice of Eritrean ‘separate 
statehood’ and a corresponding ‘state duty’ rang from Addis Ababa in 1998 
following Eritrea’s issuance of its national currency, Nakfa, the same year.  In 
April 26, 1998, the historical moment in the post-1991 Ethiopian Eritrean relation 
arrived. Suddenly, the rhythm of Eritrean language about the Ethiopian affair 
underwent changes some seven days before the outbreak of the ‘border war’ on 
4 May 1998 in the words of President Esayas Afewroki:  
 

Eritrea stands alone in face of economic cooperation with Ethiopia; we 
believe in the rights of sovereign states to pursue their own policy goals. 
The Eritrean people must take this Eritrean economic ‘fallout’ as a bitter 
opportunity to rise up and stand on their own feet. Our view was that the 
Ethiopian government would understand that we cannot change the 
geography with Ethiopia. 



 
I do not remember an official reply on the Ethiopian side to this gross, unclear 
and little explained presidential address by Esayas. However, this speech sent a 
subsequent screeching signal that the Ethiopian and Eritrean relation had 
decisively passed into a new stage of dialectical paradox. Nevertheless, the 
statement by Esayas, we cannot change the geography, reverberates throughout 
my mind to date. What does it mean? We may diverge on the meanings but have 
chances to converge on the fact that this statement hosts within itself the entire 
psychological and mental shocks of the Eritrean state. ‘Does it mean that 
Ethiopian leaders, our juniors who took office on our shoulders, did not know us, 
Eritreans? In simple logic, despite pathological, the answer for this question by 
the unexpectedly challenged Eritrean super ego was predictable: we have to 
force them know us!! The only ample resource and instrument to achieve this 
was obviously force, and force as a situational option but as a culture13 and 
mentality.  
 
The problem with super ego level of self-definition, reminding Albert Ernestine, is 
that the very mind setup that created it could never correct it back to normalcy. 
The Eritrean super ego rather threw up itself to no point of return, as words and 
deeds during the entire war period demonstrated. It insisted on the barrel of the 
gun as the best tool to compel Ethiopian leaders to kneel down reinforced by the 
psychological undercurrent that went saying openly at grassroots level: not 
Ethiopians, but Tigrians challenged us; it is an opportunity to teach them that we 
share only language, and nothing else as superior Eritreans.     
 
President Isayas never made any care, as a state leader, when he remarked in 
1999 that the cause of the war was never Badme. He asserted that 
fundamentally, it was a cultural war where Tigrian leaders of Ethiopia resorted to 
force to shake themselves off their inferiority complex toward us. Unfortunately 
again, super ego, at state level never comes to end without lighting a devastating 
war, of course, it own end, too. The historical rule is that super ego is a natural 
fight against ego, declaring victory even at the edge of its graveyard. While the 
effect of the Eritrean super ego war with Ethiopia,  in military and politically terms, 
is clear, let us recapitulate its consequences in brief.    
 
4. Consequences  
 
Eritrea today, all subjectivities and biases aside, is by far behind the promises of 
what scholars call the ‘imagined community’ to its present generation.  Internally, 
undeniable disappointments have greatly tended to mar what Young calls the 
‘rising expectations’ of average Eritreans following liberation. Reports are wide 
and frequent on waves of youth immigration14 across national borders due to 
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disappointments over the duty of national military services, blocked access to 
higher education, rural grievance over quota-based state appropriation of 
household agro-produces, religious and political suppressions, overwrought and 
precarious popular confidence in the existing regime, etc.  of course, Eritrea has 
fulfilled the characterization by Müller Tanja as a land of ‘bare life’15   
 
The climax point of the emerging pessimism however is the defection of Ali Abdo, 
former Information Minister, and one of the most influential liberation leaders 
compounded by sparks of military arousal before weeks against Isayas 
Afeworki’s regime. This currently shows that the Eritrean super ego lost the last 
drops of blood from within and the international support in the appeal to pity 
logic16 of Wrong, Michela saying: how the world betrayed the small African 
nation.  
     
Externally, Eritrea has so far remained at bitter odds against Djibouti; at hostilities 
against Ethiopia; at isolations against regional and continental multilateral 
organizations; at value thugs-of-war against the West and its agencies.  This 
chain of undesirable events precisely points out to the prevalence of political 
woes and weals in Eritrea leveraged by policy parcels17. It has now become clear 
that president Isayas’s usual argument in reaction to criticisms that ‘Eritrea has 
nothing she lost by this general disengagement’ is no more a credible position. 
Most have already understood it as a disparate public relations strategy of a 
political retreat to the last row of legitimacy.  That is, I am the surrogate father of 
the Eritrean liberation, and no one could rival my role. The insistence on the open 
issue of Badme , where Ethiopia seemed rather comfortable with the deadlock,  
actually reduced Eritrea to an unfinished statehood rather than  what  Jacquin-
Berdal and Dominique  Plaut, rather call the ‘unfinished business’18 of the Ethio-
Eritrean conflict.   
 
Conclusions  
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Eritrea’s key predicaments as a state are to be explained within the historical and 
politico-military irregularities done at the point of its formation. However, the 
present challenges to the Eritrean state have organically emanated, primarily, 
from the somehow defined within, and got their escalations from the wrongly 
perceived and defined without, ‘others’. In other terms, the structural location of 
Eritrea’s current quagmire is rightly at the point of self-definition where the state 
formation project of the regime has grown inconsistent with its nation building 
policies and engagements. The regime shielded itself behind the ‘Badme 
camouflage’ to justify its insistence on the teachings of Richard Ried: Eritrea 
never knows surrender.  
 
Empires historically come and go, and no empire is static, while states and, at 
times, ego psyche regime last longer. No regime at super ego level in political 
history of the world has experienced a peaceful transition ever. Super ego, as a 
rule, suffers ultimate defeat at the hands of ego forces, as Eritrean heroic victory 
over the Derg regime itself is a living showcase. As the sun set on Derg where 
time did never repeat itself leaving a sneaking way out for a regime two times, 
the same fate will definitely befall on the existing Eritrean regime.    
 
Eritrea’s future lies greatly, therefore, never and ever  in how the existing regime 
continues to deal with this ill defined oneself and its commitments at resolving 
these basic state paradoxes of Eritrea but in how the existing regime finally will 
come to an end.   
 
  
  
 


